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Parihaka  
This resource supports further inquiry into the cultural, economic, political, and social 
forces that span the colonisation of Aotearoa, the Taranaki Wars, the establishment 
of Parihaka and its invasion in 1881, the 2017 Crown apology, and the Parihaka 
Crown Reconcilliation Bill of 2019.  

Parihaka provides a lens to pause and reflect on the sobering realities of the greed 
and violence that shaped New Zealand’s history. It remains a potent symbol of 
inspiration for a truly civil society. The people of Parihaka have survived and 
continue to ring the bell every month to call all to stand together for peace and 
justice.  

Lest we forget! 

The following topics are discussed: 

• He Whakaputanga Declaration of Independence of the United Tribes of New 
Zealand 

• Tiriti o Waitangi Treaty of Waitangi 

• Taranaki Wars  

• Parihaka – Village of Peace  

• Te Pāhua – the plunder of Parihaka, and imprisonment of Te Whiti o 
Rongomai and Tohu Kākahi 

• New Millenium - Crown Apology and Reconciliation  
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1835 He Whakaputanga Declaration of Independence of New Zealand 

 

 timparkinson  / Tim Parkinson, CC BY 2.0 https://creativecommons.org/licenses/by/2.0, via Wikimedia Commons 

Background 
The Declaration of Independence asserted that sovereign power of New Zealand 
resided with the Confederation of United Tribes (Māori), and that no foreigners could 
make laws.  
The Declaration of Independence was acknowledged by the British Parliament in 
1836 as a mechanism to increase British influence and control over New Zealand. 
The rangatira (chiefs) who signed were continuing a tradition of safeguarding their 
people in the face of rapid change and challenges posed by British, French, and 
American contact. The rangatira wished to strengthen their alliance with Great 
Britain, and assert Māori authority to the wider world.  

Supporting Link 
https://nzhistory.govt.nz/culture/declaration-of-independence-taming-the-frontier 
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Question 
What benefits and safeguards did the rangatira feel an alliance with Britain would 
bring?  
How did the Declaration of Independence serve British interests?

https://nzhistory.govt.nz/culture/declaration-of-independence-taming-the-frontier


1840 Te Tiriti o Waitangi The Treaty of Waitangi  

    Archives New Zealand from New Zealand, CC BY 2.0     
   https://creativecommons.org/licenses/by/2.0, via Wikimedia Commons  

Te Tiriti o Waitangi, The Treaty of Waitangi was signed in 1840 by William Hobson on 
behalf of Queen Victoria and Britain, and by over 500 Māori chiefs. Five years earlier 
the British parliament had acknowledged the sovereignty of the United Tribes of New 
Zealand, and with growing French and American interest in New Zealand a treaty 
with the chiefs was considered expedient.                                                                                                                     
There is an English language Treaty of Waitangi and a Māori language Te Tiriti o 
Waitangi.  

The treaty negotiations were rushed, and the Māori Te Tiriti o Waitangi does not 
convey the same meaning of the English Treaty of Waitangi.                                                                  
The difference in translation and whether Māori ceded sovereignty to the British 
Crown, or agreed only to comply with the governence Māori viewed as necessary for 
a civil society at a time when many Pākehā operated outside of the law, remains the 
basis for Māori assertion of their tino rangatiratanga – a sovereign people with 
political power over their own lives. 
The Courts and the Waitangi Tribunal have located the core meaning of the Treaty in 
the exchange of law-making power for the protection of chiefly authority. At the time 
of the Treaty signing, Māori outnumbered Pākehā settlers by 40 to one, and the 
tribes represented a powerful military force. It seems unlikely Māori would have 
agreed to the unqualified transfer of their authority to the new arrivals. It is more 
probable they understood the Treaty guaranteed the continuation of tribal force and 
tribal affairs. 
Article 2 of the Treaty of Waitangi (English version) promised Māori exclusive and 
undisturbed possession of their lands, rivers, and taonga, yet within 50 years of its 
signing Māori had lost more than 50% of their lands. 

Supporting Links 
www.tpk.govt.nz/tpk-treaty-overview-2001   
https://www.youtube.com/watch?v=GDM-Ct21N4I 
https://nzhistory.govt.nz/politics/treaty/the-treaty-in-brief 
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http://www.tpk.govt.nz/tpk-treaty-overview-2001
https://www.youtube.com/watch?v=GDM-Ct21N4I
https://nzhistory.govt.nz/politics/treaty/the-treaty-in-brief


Taranaki Wars 
1860 was a year of intense fighting triggered by the unscrupulous ‘purchase’ by the 
Province Land Purchase Commissioner, of 600 acres of Waitara land, from a minor 
chief who did not own it. Twelve battles were fought in Taranaki that year until a truce 
was called by the government in early 1861 while the validity of the ‘purchase’ was 
investigated. 
In 1863 the government found a way to take Taranaki land without the need to 
establish titles of ownership. Māori land was confiscated as punishment for Māori 
resisting the authority of the Crown and government. Taranaki Māori were accused 
of supporting the Waikato Kīngitanga and Māori King, and being in rebellion against 
the authority of Queen Victoria.  
The government proclaimed all of Taranaki a confiscation area and a total of one 
million acres was seized under the New Zealand Settlements Act, 1863. The 
confiscated land provided security for the government to obtain large loans from 
British financiers to accelerate Pākehā occupation in Taranaki.  

Enforcing the confiscations, against Māori resistance to the surveying and occupa-
tion of their lands, required troops of armed constabulary, and settler militias who 
were rewarded with land confiscated from Māori. Riwha Titokowaru, a leader and 
rangatira from Ngā Ruahine, fought a campaign against the colonial forces and in-
flicted several humiliating defeats upon them. (His story is discussed in The Taranaki 
Wars Teacher Resource). The Patea and Whanganui Rangers, the Taranaki Military 
Settlers, and the Whanganui Yeoman Cavalry launched a brutal campaign to deter 
interference with surveying as the government marked out land for miltary settlers. 
By the end of 1866 military settlers were selecting blocks of land in north and south 
Taranaki. Titokowaru continued his campaign of resistance until 1869 when effective 
fighting was clearly over as the Māori capacity to maintain fighting had diminished. 
Too many Taranaki Māori had been killed, and their villages and crops razed to the 
ground. Unscrupulous merchants deliberately created debt among traumatised 
Māori, and alcohol consumption was encouraged by the government with the sale of 
specially adulterated raw spirits to Māori. 

Te tangata to mua; te whenua to muri 
Māori soil could be taken only over Māori bodies 

Supporting Link 
https://nzhistory.govt.nz/war/taranaki-wars 
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Question 
Why did the government accuse Taranaki Māori of being rebellious? 
Why was alcohol consumption encouraged in the Māori population?

Question 
How did the signing of The Treaty of Waitangi serve British interests? 
What were Māori expectations from Te Tiriti o Waitangi?

https://nzhistory.govt.nz/war/taranaki-wars


Parihaka – Village of Peace 
By 1867 the rangatira leaders of Parihaka, Te Whiti o Rongomai and Tohu Kākahi 
were looking for a way to end the slaughter of their people without surrendering the 
land. The cost of war was too high a price for Māori, and another way to resist land 
confiscations had to be found. The rangatira of Parihaka asserted ownership of their 
lands arguing the confiscations were unjust, illegal, and void. There would be no 
surrender of the land, and peace would be achieved through negotiations as equals 
with the government. Instead of a bush fortress, an open clearing by the banks of 
Waitotoroa, and in view of the mountain and sea, was chosen for the site of 
Parihaka. King Tawhiao (Waikato, Kīngitanga) sent 12 of his rangatira to live at 
Parihaka. Pākehā visitors were welcomed with courtesy and hospitality.  
Te Whiti o Rongomai and Tohu Kākahi advocated for an alternative political strategy 
to military engagement based on the principles of non violent resistance, self 
sufficiency, and communal prosperity for both Māori and Pākehā.   

“The men who steal the land of the Māori, and acquire flocks of sheep and herds of 
cattle, the men who would snatch bread out of the mouths of the widows and 
orphans, and become rich by doing so – these are looked upon as respectable 
persons of property while the humble seeker of truth is passed by and unheeded.”  
Te Whiti o Rongomai  

In the early 1870s the government policy toward Taranaki Māori shifted from 
‘exterminate Māori’ to ‘ flour and sugar Māori’ to prevent spooking the London money 
market (funding source for NZ Government) by the threat of continued war in 
Taranaki. The flour and sugar strategy was an attempt to incentivise the cooperation 
of the rangatira by offering promises of land reserves and pensions. 
The Land Commissioner lamented of Te Whiti o Rongomai “the absence of this 
singular man for money, or anything we have to offer him, renders it difficult if not 
hopeless to obtain any active aid from him.” 
Over the next decade Parihaka continued to flourish and Pākehā media reported the 
village was orderly, had its own mill and bakery, the largest of cultivations anywhere 
in New Zealand, and its people were thriving. The number of permanent occupants 
at this time has been estimated around 2000, swelling to over 4000 people at times. 

In 1878 unemployed and impoverished Pākehā were demonstrating in the cities. 
Land seized from Māori had brought prosperity to only a few. By the end of the 
1870s a mere 250 Pākehā men owned over seven million acres! To prevent 
economic crisis and secure continued financial backing Sir George Grey’s 
government set aside the ‘flour and sugar’ strategy, and announced the survey and 
sale of the Taranaki Waimate plains. Promises were made to set aside reserves, 
burial places, fishing grounds and cultivations for Māori. Deliberate provocation by 
surveyors in running their road lines through Māori settlements and cultivations 
disabused Māori of the sincerity of the promises, and so Māori uprooted miles of 
survey pegs and dumped the theodolites. Sheehan, the Native Minister reported the 
Waimate plains could be taken only by force. Māori throughout New Zealand 
continued to attend the monthly meetings at Parihaka with many choosing to remain 
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there in support while the media demonised Te Whiti o Rongomai and Tohu Kākahi 
as fanatical and dangerous.  
‘The year of the plough’ (1879) saw unarmed Parihaka men plough furrows on 
Pākehā settler farms close to New Plymouth and Hawera. Te Whiti o Rongomai 
explained the ploughing was not directed against the settlers, rather it was to plough 
the belly of the government to force a declaration regarding the land confiscations. 
Te Whiti o Rongomai and Tohu Kākahi argued their stand was not against individual 
Pākehā but what the government did in their name. They appealed to landless 
Pākehā and advocated for all the poor – Māori and Pākehā – against the oppression 
and power of the government.  
As Parihaka ploughman were arrested and carted off to jail more Parihaka men 
would return the next day and resume ploughing fields. Pākehā witnesses 
commented on the dignity of the Parihaka ploughmen.  They continued to be 
arrested and imprisoned without trial. 
The Māori Prisoners’ Trial Act (1879) declared the ordinary course of law be 
suspended, and trials be postponed indefinitely. Taranaki jails were soon overflowing 
with Parihaka men and they were taken to the South Island, imprisoned without trial, 
forced to do hard labour, and given meagre rations. Many died. During this period 
the vitriolic press clamoured for a ‘war of extermination’, and a ‘death blow to the 
Māori.’ Politicians sought to induce the wives of the prisoners to trade contested land 
for the release of the Parihaka prisoners. They would not. Armed Constabulary  
camps continued to be built and manned to protect ongoing surveying and Pākehā 
settlement. By mid 1881 after nearly two years of imprisonment without trial, 422 
ploughmen were released and returned to Parihaka. 

Supporting Link 
https://theconversation.com/how-nzs-colonial-government-misused-laws-to-crush-
non-violent-dissent-at-parihaka-126495 
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Question 
How did Te Whiti o Rongomai and Tohu Kākahi assert ownership of their confis-
cated lands?                                                                                                                       
Why did te Whiti o Rongomai and Tohu Kākahi make a distinction between indi-
vidual Pākehā, and the Government?

https://theconversation.com/how-nzs-colonial-government-misused-laws-to-crush-non-violent-dissent-at-parihaka-126495
https://theconversation.com/how-nzs-colonial-government-misused-laws-to-crush-non-violent-dissent-at-parihaka-126495


Te Pāhua – the plunder of Parihaka and imprisonment of its rangatira 
Parihaka resistance to land confiscations continued with the return of the Parihaka 
prisoners. Pākehā media and unscrupulous politicians worked together to portray 
Parihaka as a threat to wider New Zealand, and a den of filthy fanatics preparing for 
an attack on New Plymouth. A Methodist minister from Opunake visited Parihaka to 
verify these accusations and reported Parihaka was a ‘model of cleanliness, order, 
and compactness’.  
On the night of October 19, 1881, an emergency meeting of the Executive Council of 
Government was called. A proclamation was issued giving Te Whiti o Rongomai and 
his people 14 days to accept the breaking up of their land, and the Parihaka 
settlement, or it would pass away from them forever. John Bryce was reinstated as 
Native Minister and appointed as Minister of Defence. Bryce left post haste for 
Taranaki at four the following morning. His coach was cheered as it passed through 
Patea and a local newspaper correspondent invited everybody to Taranaki ‘where 
the soil is rich soft chocolate.’ The proclamation was delivered to Parihaka two days 
later. 

    Armed Constabulary Taranaki, National Army Museum, Te Mata Toa. 

Rare among the majority of politicians and merchants were the few Pākehā who 
raised their voices to protest. They included a South Island politician Robert Stout 
who observed, 

“I suppose amidst the rejoicings at the prospects of a Māori war it is useless to raise 
a voice against the present native policy. I protest the murder of Māori on which we 
as a colony are bent nor am I aware of anything they have done to make us 
commence hostilities.”    

Further divisions of the armed constabulary were recruited, and camps were 
established around coastal Taranaki in anticipation of conflict at Parihaka. Troops 
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were ‘eager to settle once and for ever the Māori question’, and there was drunken 
boasting as to who would shoot the first Māori. 
Te Whiti o Rongomai and Tohu Kākahi laid down their tactics to be used before the 
advancing enemy. 
 “Place your trust in forbearance and peace...if any man thinks of his gun he will die 
by it...let the booted feet come when they like... I stand for peace...I will go into 
captivity...Oh hard hearted people...The Pākehā are indeed robbers...” 

Supporting Link 
https://teara.govt.nz/en/photograph/1878/government-forces-near-parihaka 

Just after midnight on 5 November 1881 the men, women, and children of Parihaka 
assembled on the marae to wait. At 7am a forward unit of armed constabulary 
advanced on the main entrance to Parihaka to be met by children singing and 
skipping. The cavalry was brought up to clear a path through but the horses shied 
away when the children took off their shoulder mats and shook them. The bugle 
sounded the alarm and the surrounding troops swept down onto the marae. Defence 
Minister Bryce (mounted on his white charger) ordered Te Whiti o Rongomai and 
Tohu Kākahi to be arrested. As the rangatira moved through their people toward their 
captivity, Captain Newall of the arresting party, was moved to record in his diary, 
“even in that hour of their trial they were every inch a chief.” 

Bryce had banned the press from being present (only official accounts were to be 
permitted) but two intrepid reporters had made their way to Parihaka and were given 
permission by Tohu Kākahi to hide and observe the invasion: 

“We understand why the government is ashamed that the country should know what 
it is doing but we have nothing to be ashamed of.” 

One of the reporters wrote, “it was the saddest and most painful spectacle I have 
ever witnessed”, and the Star newspaper told its readers “if the reporters had not 
outwitted Bryce all reliable information the world would have possessed was 
contained in a telegram sent by government authorities.”   

In less than three weeks Parihaka, the largest and most prosperous Māori village in 
history, was reduced to ruins. Night raids, looting of taonga (treasures), destruction 
of food crops, slaughter of livestock, indiscrimate arrests of menfolk, and sexual 
assaults on women were tactics employed to demoralise and drive out the people of 
Parihaka.  Over 2000 Māori men, women, and children were displaced, and 
Hursthouse was able to survey his road through the centre of the Parihaka block.  
After six months in a New Plymouth jail and a mockery of a trial, Te Whiti o 
Rongomai and Tohu Kākahi were sent to the South Island to be detained indefinitely 
under special legislation (West Coast Peace Preservation Bill 1882) to thwart an 
appeal to the Supreme Court. Such an appeal might have found in favour of 
Parihaka and the government could not risk that. During their South Island exile, 
attempts were made by Bryce’s secretary, W.J. Butler, to induce Te Whiti o 
Rongomai and Tohu Kākahi to accept yearly incomes and desist from further political 
actions, which they rejected. 
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https://teara.govt.nz/en/photograph/1878/government-forces-near-parihaka


In March 1883 an order for their release arrived with conditions they must hold no 
more meetings and resist from raising strife in the land. Bryce was now confident the 
sacking of Parihaka, and imprisonment of Te Whiti o Rongomai and Tohu Kākahi had 
stripped them of their mana and “the native troubles may now said to be definitely 
ended.” 
Upon their release from prison Te Whiti o Rongomai and Tohu Kākahi returned to 
Parihaka determined to rebuild and repair the damage inflicted by the soldiers. They 
moved to protect the knowledge of Parihaka for future generations, and wananga 
were held to record and teach karakia, waiata, and whakapapa. The wananga 
provided a forum to critique the political and economic structures of both Māori and 
Pākehā societies, and to create new strategies to meet the challenges of a hostile 
government intent on taking Māori land. Tohu Kākahi declared they would continue 
to gather at Parihaka, and “this generation would not be lost sight of.” 
Protest action continued and Te Whiti o Rongomai was arrested again in 1886 and 
spent six months in prison, and a further three months imprisonment in 1889, at 60 
years of age.  In 1895 Premier (Prime Minister) Seddon visited Parihaka where he 
received a polite welcome but was challenged regarding the confiscation of Māori 
land, whereupon Seddon promptly departed. 
Tohu Kākahi and Te Whiti o Rongomai both died in 1907, and their tangihanga drew 
many people to pay their respects. The Lyttelton Times published an obituary that 
acknowledged Te Whiti o Rongomai as fearless, incorruptible, temperate, virtuous, 
and a leader, orator, prophet, and patriot. 
In 1928 a Royal Commission (judicial enquiry) travelled throughout Taranaki to 
gather historical documentary evidence into the ‘confiscations of native lands and 
other grievances alleged by natives.’  
Many Taranaki Māori who had been present at Parihaka as young people were able 
to appear before the Royal Commission (known informally as the Sim’s Commission) 
to give testimony of the events under enquiry. The Commission’s conclusions found 
the Government had pursued war in Taranaki in order to assert its believed 
sovereignty over Māori, the Taranaki Māori were not rebels, and the land 
confiscations were unwarranted. 

Supporting Link 
https://teatiawa.iwi.nz/history/government-inquiries-and-the-sim-commission/ 
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Question 
Why did Defence Minister Bryce order a news blackout? 
How was legislation used to disempower Parihaka resistance?

https://teatiawa.iwi.nz/history/government-inquiries-and-the-sim-commission/


New Millenium - Crown Apology and Reconciliation 
In 2000 a party of 300 Taranaki descendants made a journey of remembrance, 
travelling 2800 miles over nine days through Te Wai Pounamu (South Island), to the 
places (including caves) where Parihaka men were imprisoned and died to pay 
tribute to the ultimate sacrifice of those ancestors who had suffered under the Crown 
policies of the 1880s.  
Against the backdrop of renewed Māori agency to assert their Treaty rights, Parihaka 
was growing in our national awareness as a place of immense historical and cultural 
importance. 
In 2008 the first Parihaka Peace Festival brought artists, musicians, writers, and 
Taranaki iwi together to acknowledge Parihaka and what it represents, and to 
collaborate in a bigger vision for a bicultural Aotearoa New Zealand.  

Supporting Link 
https://www.youtube.com/watch?v=xA5yxAjepLU  

In 2016, a call by Mayor Andrew Judd for a Māori Ward (a council seat for Māori) on 
the New Plymouth City Council caused a furore, and polarised councillors and the 
wider New Plymouth community. The Mayor believed the creation of a Māori Ward 
would be a step toward a bicultural partnership, and a way to ensure Māori 
representation on the council. Opposing councillors and various community factions 
were emotional and vociferous in their condemnation of Mayor Judd and his idea. It 
received national media attention and it appeared racism was alive and kicking in 
Taranaki as it had ever been. A ‘hīkoi to Parihaka’ was made (Race Relations 
Commissioner, Dame Susan Devoy participated) to put the spotlight on the 
challenge of becoming a bicultural nation, and to hold up Parihaka as an exemplar of 
integrity and a way forward. The Parihaka story continued to speak and remain 
relevant for contemporary issues of the day.  

Supporting Link 
https://www.rnz.co.nz/news/regional/306599/emotional-scenes-as-hikoi-reaches-
parihaka 

In July 2020 a majority of New Plymouth councillors voted for a Māori ward but it is 
likely to be challenged through a mechanism that allows five percent of the voting 
population to raise a binding referendum on the Māori ward decision. 

Supporting Link 
https://www.stuff.co.nz/taranaki-daily-news/300106870/pst-new-plymouth-
councillors-who-were-not-in-favour-of-a-mori-ward?fbclid=IwAR0tOtKostcard-
campaign-againztWKtpMbdukRQAIiiSO0qTY4WKokLN2Ts2FJMktg4d7zZ6vpWhUY 

In 2017 the Crown returned to Parihaka – this time to offer a formal apology and a 
plan for redress. Included in the Crown apology was a landmark admission of the 
rape of Parihaka women by Crown soldiers. This painful part of the Parihaka story 
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https://www.youtube.com/watch?v=xA5yxAjepLU
https://www.rnz.co.nz/news/regional/306599/emotional-scenes-as-hikoi-reaches-parihaka
https://www.rnz.co.nz/news/regional/306599/emotional-scenes-as-hikoi-reaches-parihaka
https://www.stuff.co.nz/taranaki-daily-news/300106870/pst-new-plymouth-councillors-who-were-not-in-favour-of-a-mori-ward?fbclid=IwAR0tOtKostcard-campaign-againztWKtpMbdukRQAIiiSO0qTY4WKokLN2Ts2FJMktg4d7zZ6vpWhUY
https://www.stuff.co.nz/taranaki-daily-news/300106870/pst-new-plymouth-councillors-who-were-not-in-favour-of-a-mori-ward?fbclid=IwAR0tOtKostcard-campaign-againztWKtpMbdukRQAIiiSO0qTY4WKokLN2Ts2FJMktg4d7zZ6vpWhUY
https://www.stuff.co.nz/taranaki-daily-news/300106870/pst-new-plymouth-councillors-who-were-not-in-favour-of-a-mori-ward?fbclid=IwAR0tOtKostcard-campaign-againztWKtpMbdukRQAIiiSO0qTY4WKokLN2Ts2FJMktg4d7zZ6vpWhUY


had remained in the shadows due to a reluctance to confront one of the more brutal 
aspects of Te Rā o te Pāhua – The Day of Plunder. 
Parihaka whānau returned to Parliament in 2019 to witness the signing of Te Pire 
Haeata  The Parihaka Reconciliation Bill into legislation.  
Parihaka whānau reiterated the call to teach Aotearoa New Zealand history as more 
than mere facts and dates, but an account of suffering. Name protection for Parihaka 
was provided for in the legislation to ensure the name Parihaka and its intellectual 
property cannot be exploited for commercial gain, or used inappropriately. The 
legislation provides for genuine use of the Parihaka story for creative, educational, 
and historical purposes. Today Parihaka is a living language community for the 
revitalisation of Te Reo Māori, and plans include the establishment of an education 
centre for culture, language, and peace studies.  
Te Whiti o Rongomai and Tohu Kākahi left a political legacy based on the principles 
of nonviolent resistance, using new tactics to test the legality of the Crown’s land 
confiscations. They guided their people through a traumatic period in history, 
avoiding war at a time when Māori had sustained devastating losses through the 
land wars of previous decades.   
Evidence suggests Mahatma Gandhi (Indian sovereignty leader) was aware of the 
nonviolent (passive) resistance struggle at Parihaka, and the innovative tactics 
employed by its leaders to assert their rights, and this may have influenced his 
thinking around resistance to British control over India. 

Supporting Link 
https://www.indiannewslink.co.nz/maori-leader-may-have-inspired-mahatma-gandhi/ 

To move forward it is necessary to deal honestly with the past, otherwise we remain 
haunted by it and unable to build a future based upon common interest and respect. 
This requires a willingness to resolve the inequities Māori face in education, 
employment, health, and justice as a direct consequence of colonisation. The cost of 
indifference to these challenges only leaves a greater price for future generations to 
pay.  
Parihaka endures as a symbol of integrity, a commitment to justice, a testimony to 
the leadership of Te Whiti o Rongomai and Tohu Kākahi, and the fortitude of the 
Parihaka people.  

He puawai au nō runga i te tikanga 
I am the fruition of righteous procedure 
He rau rengarenga nō roto i te raukura  
A herb of healing from the sacred emblem 
Ko taku raukura rā he manawanui 
My sacred emblem is an assurance 
Ki te ao 
To the world 
Te Whiti O Rongomai 
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https://www.indiannewslink.co.nz/maori-leader-may-have-inspired-mahatma-gandhi/


Supporting Links 
https://www.beehive.govt.nz/release/te-pire-haeata-ki-parihaka-parihaka-
reconciliation-bill-passes-third-reading 
https://parihaka.maori.nz/parihaka-today/parihaka-papakainga-trustees/ 
https://www.youtube.com/watch?v=u-FsfNCaNYM  
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Question 
Why is it important for New Zealanders to know the Parihaka story? 
What responsibility do New Zealanders share to support a bi cultural Aotearoa 
New Zealand?

https://www.beehive.govt.nz/release/te-pire-haeata-ki-parihaka-parihaka-reconciliation-bill-passes-third-reading
https://www.beehive.govt.nz/release/te-pire-haeata-ki-parihaka-parihaka-reconciliation-bill-passes-third-reading
https://parihaka.maori.nz/parihaka-today/parihaka-papakainga-trustees/
https://www.youtube.com/watch?v=u-FsfNCaNYM

